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FEATURE 

Concluding words from the famed theosophist, John Algeo. 

Wt-f AT rg A t-f ARMLEgg REgPON9E TO t-f ARM? 
Part 2 

0 ne of the most difficult of all philosophical 

and moral questions is the problem of evil. 

Human beings have struggled with this problem as 

long as they have had minds to do so. In theistic 

religions the problem is put so: If God is both all­

good and all-powerful, why does he permit evil to 

exist? The Book of Job in the Jewish scriptures 

considers this, as does the epic poem Paradise 

Lost, by John Milton. The Secret Doctrine envisions 

no creator God of whom such a question can 

be asked. But the problem still exists. And in 

considering it, Helena Blavatsky suggests that what 

we call evil is as much a part of the nature of things 

as what we call good: thus when the Occultist 

says that the "Demon is the lining of God" he does 

not mean two separate actualities, but the two 

aspects or facets of the same Unity ... that divine 

Homogeneity must contain in itself the essence of 

both good and evil. How can that be? 

What we call evil is sometimes the impulse to 

diversity, to separateness, to matter, which is 

necessary for the universe to exist. It is the path 

of forth-going, pravritti, which leads to samsara, 

the great illusion. On the other hand, what we call 

good is the impulse to oneness, to union, to spirit. 

It is the path of return, nivritti, that leads to nirvana, 

the unity of all things. In this sense, evil and good 

are relative to the position one has on the paths. 

Behaviour that is appropriate and good on the path 

of forth-going becomes inappropriate and evil on 

the path of return. 

One implication of that view is that evil, including 

war and violence, has a place in the economy of 

the cosmos. That is a tough implication and an 

unpopular one. But it is a theme of the Bhagavad 

Gita and of Annie Besant's World War I pamphlet on 

The High Purpose of War. In times of international 

conflict, it is tempting to seek justification for one's 

own nation and to assume that God, or Dharma, 

is on our side - that we are good and our enemies 

are evil. But the fact that a truth can be perverted 

jingoistically does not make it less a truth. 

Civilisations are built up, and civilisations must be 

torn down. The process of destroying and tearing 

down is often necessarily a strifeful and strident 

one. Thus, it is a very difficult decision to know 

when evil is filling a proper and necessary place in 

the world process, but it is a decision each person 

has to make. 

At other times, what we call evil is a learning 

experience, a testing of the boundaries that hedge 

our behaviour. Just as children need rules and 

regulations, and need to know where those rules set 
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